Since the early 2000s, the people of Québec appear to have been engaged in the transition or perhaps even the transformation of their collective identity. This is not to suggest that the Québécois now define and present themselves in an entirely new way, but that, steeped in two different fundamental realities -generational change and the place held by immigrants in modern Québec -they are open to new answers to the three questions that have continually echoed through their self-reflections as a collective subject of and in history: Where did we come from? Who are we? Where are we going? As a result, Québec -or so this article submits -is in transition. It is somewhere between the tree of its past and the bark of its future, hesitating to choose between the known impossibilities of the past and the unknown possibilities of the future. Québec is facing options that each person, based on their own perspective, views with hope or dread.
Introduction 1
Since the early 2000s, the people of Québec appear to have been engaged in the transition or perhaps even the transformation of their collective identity. This is not to suggest that the Québécois now define and present themselves in an entirely new way, but that, steeped in two different fundamental realities, they are open to new answers to the three questions that have continually echoed through their selfreflections as a collective subject of and in history: Where did we come from? Who are we? Where are we going?
The first fundamental reality arises from a change of the generational guard. Within ten years, the vast majority of the baby boomers will be in retirement. 2 In decision-making positions and as the voices of the public, they will be replaced by the next generations. Born in the 1970s, 1980s and 1990s, these generations, having come of age, will naturally take on the societal powers of word and action.
There will be no great upheaval: the continuities between the generations are strong. Each generation is itself affected by deep inequalities of class and destiny, if not aspiration and horizon. Ultimately, the effects of the times are as or more important than the generational effects in explaining the current changes in collective identity. 3 That said, when it comes to identifying issues and managing problems, the post-boomer generations -Gen X and Gen Y 4 -do not seem to behave the same way or expect the same things as their forerunners, unsurprisingly. 5 Overall, and very generally, of course, the members of these generations are more pragmatic and less idealistic -some might even say more lucid and less lyrical -than their elders. They are also more open to the world and freed from the memories of colonization.
To that we could add that they are also more emancipated and opportunistic, that is to say, enterprising and quick to seize opportunities that arise, especially if the results appear promising for the short term. 6 It appears that the Québécois self-identity -traditionally associated with the traits of progressivism, communitarianism and ardent nationalism redolent with state socialism, corporatism, egalitarianism and romantic sovereigntism -is undergoing a sea change. Mirroring transformations in other Western societies, particularly France, the priorities of the Québécois, including those of a goodly portion of the younger generations, are shifting silently from good to just, from equal to fair and from right to reasonable. 7 The second fundamental reality that marks the Québécois community today is related to the growing place in the province's social fabric of people born abroad. In 2011, 12.6 per cent of the total population -more than a third of the inhabitants of the Island of Montreal -were immigrants. This proportion is likely to increase. In the long term, immigrants adopt the behaviours of the residents, particularly children socialized from a young age in the host society, but nevertheless, the consequences of the ethnic diversification of Québec society, in terms of the (re)constitution of Québec's collective identity, are significant, or soon will be.
The overall effect of the confluence of this generational change and the place held by immigrants is not yet fully known or knowable.
Québec -or so this paper submits -is in transition. 8 It is somewhere between the tree of its past and the bark of its future, hesitating to choose between the known impossibilities of the past and the unknown possibilities of the future. Québec is facing options that each person, based on their own perspective, views with hope or dread.
Québec in transition
A society exists because it is an instituted reality but also because it has adopted reference points, including a history, through which it interprets itself, defines itself and builds the borders of its Us, so it can differentiate its Self from the Other, which we could also call, drawing on Erik Erikson, self-identity. In the last 15 years, however, the acquired or assumed reference points that Québec drew on to build its selfidentity over a period of 40 years since the Quiet Revolution, have taken a beating. 9 The observers and interpreters of the transformations that the Québécois identity is undergoing generally exhibit one of three characteristic attitudes. For some, the questioning of the customary reference points is considered to be good. They believe that Québec society will run to the dogs if it continues to cling to its sacred inspirations and aspirations. Others, while inclined to support the regeneration of the Collective Identity, hesitate to push for reform because they are wary of upsetting the balance between the two cardinal poles of Québec's historicity: transformation (the desire to change) and reproduction (the desire to continue). 10 Finally, there are those who believe that Québec, as a fragile and vulnerable society, cannot engage in a process of extensive change or modification of its collective reference points because this transformational process will lead to its demise as a distinct society, that is, as a society at all. These people, naturally, forcefully and vigorously resist the changes they see in the repertory of reference points which, for them, have always defined Québec.
The hypothesis we would like to advance is that Québec society is undergoing a silent transformation of its founding reference points, which may worry and torment or, indeed, inspire and reassure. Let us look at what, exactly, these changing reference points are.
• Conception of society For a long time, Québec society, even in the days when it called itself French Canadian, had a curtailed and partly distorted vision of itself. In the eyes of many speechifiers, well entrenched in the public space, and echoed by those with an interest in depicting the 'Belle Province' by emphasizing its most chauvinistic traits, Québec was a homogeneous and tightly knit society, fixed and not open to change or the Other. But for some time now, thanks to the work of historians in particular, 11 this conception has been floundering. Québecers, including francophones, and especially young francophones, increasingly work on the assumption that Québec has always been an ethnically diverse and culturally composite society (which does not mean there were not tensions among groups).
The indigenous peoples were the first to be integrated into the new conception of Québec as a diversified society, to the point of being considered, by some, as the 'first Québecers' and raised to the position of one of the founding cultures of the Québec nation. 12 Then the anglophones and ethnic communities were granted an adjustment in their identity status when they were welcomed into the collective Us, 13 although that process was and remains contentious in more than one respect. 14 Currently, the idea that Québec society and culture do not arise simply and strictly from their Frenchness is gathering steam and slowly but surely entering the collective imagination.
It is hard to say whether this trend will become more pronounced or collapse. The paradigm of duality (Us/Them) continues to profoundly affect the historical conception that the Québécois have of their 'nation'. 15 Whether this conception lives on due to fundamental conviction, force of habit or the lack of an alternative, we have no way of knowing. That said, it is clear that Québec is experiencing pluralism in a way that is worrisome to many of the society's editorialists. This could be seen in June 2009 when two Anglo-Montreal bands, Lake of Stew and Bloodshot Bill, wanted to take part in Québec's national holiday celebrations, performing in their mother tongue, English. This provoked a harsh response from some quarters, which was roundly criticized by others asserting that anglophones were also Québecers and that they were entitled, as citizens, to perform in their language, especially if it was to express their sense of belonging to Québec as anglophones. Ultimately, Lake of Stew and Bloodshot Bill did play a somewhat bilingual show.
The story is strictly anecdotal, 16 and yet it is symptomatic of a shift which, in its potential political consequences, is absolutely deplorable to many people. What would be the outcome of a trajectory in which anglophones and allophones, instead of being symbolically perceived as boils on the face of Québec, were seen as features of the collective self, which would mean that its personality and identity depended on the presence of these two generic groups as well? 17 Insofar as one of the outcomes would be to (re)model Québec's self-identity, that is, the nature and historical constitution of what is 'Québécois', some see it as a significant problem. Re-examining Québec from the prism of its constituent heterogeneity rather than its putative homogeneity is, for some people, the best way to destroy the conception underlying the Us, an identity that cannot be modified without fatally shattering the Nation. 18 In other words, it is dangerous for the Québécois to engage in a process of broad recognition of what they are and what they have been, within or beyond their elemental Frenchness, because coming face to face with all the many folds of their identity could lead them to discover some surprising pockets.
• Relationship with language It seems, however, that the Québécois, including a large proportion of the francophones, are open to the idea of looking at Québec outside its French traits, or at least admitting that there is such an option. This does not mean that the proponents of this approach deny the French fact or plan to nip Québec society from its French roots. Their goal is, rather, the contrary. In general, Québecers, including anglophones and allophones, support the idea of Québec as a francophone society. The vast majority of them also promote French as the language of public communication and the vector of social cohesion. On a continent where Tremblay's tongue is very much in the minority and English reigns as a kind of new Esperanto, the hard-won place and recognition of French in Québec and, spreading out from there, in Canada and even the United States (trilingual labels for products made in Monterey, Mexico and sold in Fargo, North Dakota) are worthy of admiration.
Among the youth in particular, however, the relationship with English and the English fact is changing. For them, speaking English or switching to English, in certain conversational contexts, demonstrates neither an individual state of alienation nor a heart-rending capitulation. For most young people, speaking the 'other language' is not the same as speaking the Other's language. It's just a way of communicating with more people. They assume that in today's world, not speaking at least two languages, including English (and French in Québec), is a handicap for upward or even lateral social mobility. It is a matter of recognizing that being bilingual allows them to express a greater or more complex range of sensitivities and sonorities than a single language, even their mother tongue, can accommodate. 19 For many young people, especially those in the avant-garde networks of Montreal, which may make them either trendsetters or early adopters, the beauty of Québec, and its urban centre especially, resides in its linguistic duality. 20 And yet the linguistic hearts and minds of Québec youth, especially the francophone youth who live in Montreal, are perceived by many worried stakeholders as the doomsayers of the future. Hence the continual tension on the linguistic front, the personal emotions and perceptions in politics and the media that so often overpower the demonstrative reason of sociolinguistic studies.
Do we have any reason to be alarmed? Opinions vary. For some, despite the pressures that French continues to suffer, its situation in Québec has rarely been better. French is the language spoken most often by most people in the province. Approximately 94 per cent of the inhabitants of Québec are able to use French in regular conversation. The proportion of anglophones who speak French is also on the rise, at nearly 90 per cent of young people. Finally, because they have to attend French elementary and high school, allophones are often trilingual, which makes Montreal one of the world capitals of trilingualism, a situation famously embodied in polyglot comedian Sugar Sammy, whose bilingual stand-up comedy show You're Gonna Rire broke every popularity record.
It is true that the proportion of mother-tongue and/or old-stock francophones, in metropolitan Montreal especially (which accounts for half the population of Québec), will decline in the future, to the point of being a minority within two or three decades. Likewise, it is clear for all sorts of reasons -Québec's geographic situation, the continental integration of the economy, the mobility strategy of stakeholders, the benefits of speaking more than one lingua franca, especially English -that the phenomena of bilingualism and trilingualism will increase in the province, including in workplaces, especially in sectors that interface with the global economy, which are increasingly common.
In light of these trends, the people we could call 'serene' about the linguistic situation in Québec are left wondering where the problem lies. Isn't the important thing that French, in Montreal and the rest of Québec (where the primacy of French is of no concern), remains the common public language and that it continues to support a collective culture and identity -let's qualify them as Québécois -that grow and develop through and in their contact with the Other, as they always have throughout history?
Others are concerned by the situation. 21 In their eyes, the fact that the fate of the French language in Montreal depends increasingly on speakers whose mother tongue is not French, even though their first spoken official language is, presents a stumbling block for the collective future. 22 It is also troubling that francophone youth are gleefully embracing bilingualism but at the same time neglecting the quality of their own language. Finally, the idea of English as a neutral language, or even 'another of our languages', rather than the language of historical alienation, is viewed as a third stone that could sink the collective boat.
It gets worse. Since language is not just a vehicle for communication but also a vector of culture, speaking another language, for those who are worried about the linguistic situation in Québec, is already a step towards the Other; it is a little -or a lot -like making the Self into an Other. And, these worriers add, for a culture to live or at least subsist, it has to focus on itself. It has to maintain itself through its structures. It cannot allow the Trojan horse of the Other language within its walls. The Other language's vocabulary that is hiding in the horse's belly (or French language) is the leavening of an opposing culture, with a pernicious potential for the Self. To put it directly, Québécois culture (meaning: Franco-Québécois culture of French-Canadian heritage) is in danger. It needs to be protected. 23 Protecting the culture, in this case, means sheltering it, supporting it and chaperoning it. It also means recalling its carriers to their duty. It means, ultimately, defining it as minutely as possible, because it seems that the interested parties -francophones -are particularly susceptible to the cultural and identity siren song of 'Others'. In a recent document, Paul St-Pierre Plamondon, a star member of the Parti Québécois, reported that the current word on the street -or at least the word he heard in a tour of Québec in which he met with 1,800 people, including lots of youth -has it that 'all the other cultures seem more interesting than ours!' 24 This idea that Québec culture, poorly moored to the quayside of continuity by the fragile rope of a fraying language, is, of its own misguided accord, heading out on the turbulent seas of Otherness has some people demanding that it once again be leashed firmly to its base.
• Relationship with history and memory
In Québec, history -or more specifically the narrative of the Québécois experience across time -is practically a religion. Any questioning of the grand national story inevitably leads to condemnations that go far beyond reasonable and reasoned criticism. This was the situation in 2006 when a heated debate on the course 'History and Citizenship Education', newly introduced by the Québec Ministry of Education for high school students, roared through public space in the province. Decried as an attempt at denationalization, depoliticization and 'defrancophonization' of the Québec experience, apparently in favour of a post-nationalist, Canadianist and multiculturalist vision of the province's past, the course was eventually withdrawn by the Ministry. It was replaced by a course of a far more traditional bent, featuring the accepted national framework, simply called 'History of Québec and Canada'. 25 There is no need to pronounce an opinion in favour of or against the citizenship education course, which had its strengths and its weaknesses. It is important to note, however, that the debate fundamentally opposed those, on the one hand, who wanted to refresh the vision of Québec's past by pointing out its failings in terms of both interpretative accuracy and civic relevance, and those, on the other hand, who advocated the consolidation of the existing narrative because, in their view, that narrative is historically just and politically essential. On one side, then, updating the narrative to reflect society in a process in which memory does not supplant method; 26 and, on the other, confirming the narrative so that society remembers itself as it should, in a process in which method is subordinated to memory. 27 Memory brings us to another major debate, apparently about Québec's past but actually about its future. This was a debate that took place in 2009 between two groups -unequal in terms of rhetorical strength and ideological legitimacy -over the 250th anniversary of the Battle of the Plains of Abraham.
On one side, there were those who wanted to celebrate a historically meaningful event differently and from less familiar perspectives, in the hope of giving the community a new view of one of its founding episodes. On the other, there were those for whom it was the drama of a nation that required remembrance and commemoration. 28 Our intention is not to claim either side was right, but rather to state that the dispute -and it was intense -was about remembering the past 'as it should be' or looking for possible reinterpretations. 29 For those opposed to the 'breakaway' commemoration of the Battle of the Plains, the issue was clear: we cannot play with this battle, the narrative and meaning of which must remain intact in the accredited script of the event, which is historical and identitybased. Straying from that script means opening the Pandora's box of the collective identity, because history, memory and identity, in Québec as in any other society, are symbiotic. 30 Why are people so affronted by what belongs to history and memory when communities live in the present and look towards the future? Because for many people, history and the memory of what was are a compass that ensures the society will not lose the thread of continuity that binds its lasting identity. Some people find it lamentable to allow even a little complexity to seep into the national identity in Québec's past, given the doubts that this complexity may instill in the society's or nation's vision of how it was in relation to what it is with regard to what it could becomealso known as historical consciousness.
In this situation, presenting Québec's past as a trajectory that can be assessed without the ideas of failure or incompletion is politically dangerous, because it reinforces the uncertainty that Québecers, and especially francophone Québecers, feel about their identity, which is rooted in the concept of shortcoming, if not frank victimhood. 31 Ditto for 1759. If this date were dissociated from a founding initial defeat and the beginning of a lasting ordeal that continues to the present, in ways that are subtler, of course, but still alienating, it might plant the seeds of identity doubt in the heads of Québecers: Are we still in survival mode or have we escaped? Were we ever in survival mode? In the event that today's Québecers, and the youth in particular, might answer no to this question -which seems to be the case for many of them 32 -it's better to react by using the tried-and-tested cassette and winding up the old 'chatterbox' which distils the known incantations, rather than abandon them for a new identity anthem. 33 • Relationship with the Self Using history and memory to map and reinforce identity is a well-known, widespread method. In Québec's current circumstances, when some people believe that the diversity-addled elite are embracing pluralism and globalism with a deplorable naivety, 34 it is best to reinforce the walls of the Québec identity enclosure using tall, stout planks. What is this Québécois identity that needs such protection from the onslaught of the Other and Elsewhere? To answer this, we could paraphrase St Augustine's attempt to define time: For what is Québécois identity? Who could find any quick or easy answer to that? […] If no one asks me, I know. If I want to explain it to someone who asks me, I do not know.
It seems, nevertheless, that some people believed they knew -or believed they could determine -what the Québécois identity was, to the point of wanting to codify it in a law -Bill 195, which was called the Québec Identity Act -tabled in the National Assembly in October 2007.
The text does not state anything concrete about the Québec identity other than to say it is related to a history (national), that it is expressed in a culture (Québécoise) and that it is spoken in a language (French). Many people have expressed satisfaction that the bill died on the order table, given the possible consequences for the definition and attribution of Québécois citizenship, which was also to have been instituted through the Identity Act. 35 Fundamentally, Bill 195 has to be seen as a political process to appease the 'worriers' about the general identity situation in Québec, 36 a situation they interpret from the angle of identity degeneration, dissipation or deprivation, while it could actuallyand this is our hypothesis -stem from the usual process of cultural evolution and actualization that occurs in any living, open society, a process Québec has passed through many times in its history.
• Relationship with the Other
The debate generated by the Consultation Commission on Accommodation Practices Related to Cultural Differences, commonly known as the Bouchard-Taylor Commission, is the last example I will use to show that the silent revolution that Québec is currently undergoing with regard to its collective identity elicits hope in some and fear in others.
The hearings held by the Commission allowed a great many people to air their feelings about the challenges of opening up to the Other. All sorts of opinions were expressed before the Commission, from the most ardent to the most sectarian. The question underlying the debate was more or less the following:
How can we open up to the Other without getting lost Elsewhere? Fundamentally, it is the definition of 'Nous-Autres les Québécois' that was the subject of discussion for the 16 months between the time the Commission was set up (February 2007) and the day its report was released (June 2008). 37 For some people, including Commissioners Bouchard and Taylor, it was time to recognize what Québec had become or had always been as a society: pluralist, inclusive, open and cross-cultural, which does not mean that the French fact, on one hand, and humanist, modernist values, on the other, have not been the heart of the historical experience of the Québec community. 38 For others, it was important for the Québécois identity to be preserved in what it was and continued to be, because its preservation promised the continuation of a political community rooted in history. 39 How did these people define the Québec identity? By its Frenchness, naturally, but also by its history of humiliation, its traditions and, surprisingly, its religion -Roman Catholic, of course. 40 In the wake of the general educational reform and the release of the Bouchard-Taylor Commission report, another debate arose, this time about the 'Ethics and Religious Culture' course which replaced the existing religious culture course, centred on the Roman Catholic tradition. It remains to be seen whether the debate about the Ethics course and the polarization of positions that ensued in public opinion -for or against the course, for or against its replacement by any other moral or religious course -were related to Québecers' religious affiliations, although the spirit of Catholicism, at least cultural Catholicism, 41 is never far from the surface, and certainly among the baby boomers. 42 Whatever the case may be, what ultimately led so many people to oppose the new course was the fear of seeing other reference points -specifically, multiculturalism, which is associated with cultural relativism and specific accommodations as vectors for establishing a shared public culture that would drain the life blood out of a historical culture. 43 And yet the goal of the course designers was never to transfigure Québécois culture, question the historical heritage or crush any religious regime that exists in that society. It was simply to introduce the students to an important dimension of the human condition -spirituality within religious institutions -and make them aware of the diversity of that spirituality and those religions. 44 Some, however, felt it would be reckless to open up these religious or historical perspectives to the youth, as opening up to difference meant (or might turn out to mean) closing off or marginalizing the reference point designated as the vector of the identity, heritage, memory and, by extension, rootedness of the Québécois culture across time, of which the youth are intended to be both the heirs and the trustees. What is this 'Québécois culture' and how can it be circumscribed? We are back to square one.
By way of conclusion
Despite the foregoing, no one should fear that Québec is on the point of exploding, because it is not. Québec is a society where radicalism has little hold. The demonstrations and disruptions that shook the province between February and September 2012 -known by the ludicrous label 'Printemps érable' 45 -did not bring the community even close to a social crisis or political revolution. At the very worst, there was a confrontation between two major groups, the 'lucids' and the 'solidaries', a confrontation comfortably won by the former, no matter what some may claim.
Nor should anyone imagine, based on what I have said, that those people referred to here as 'worriers' are reactionaries or xenophobes. The worriers' world is first and foremost peopled by conservatives, not in itself a bad thing, or people who, unable to find an answer to the question that haunts them -'What can we make of what made us?' -prefer the timidity of the familiar to the intrepidity of change. The same goes for those called 'serene'. They are not obtuse, neoliberal, overoptimistic or unpatriotic, but people who believe that Québec's current situation, overall, is good, rather than bad.
Subject to internal demographic transformations (sustained immigration, change of generation) and external pressures of various kinds (transculturality, globalization, partnership of political entities), Québec is looking for its path forward. 46 The hypothesis presented here claims that the transitions and transformations underway, in terms of linguistic and cultural practices, stem from the actualization of Québec's identity and heritage, not their decline. Québecers and especially young Québecers have a desire to open up to the Other, which is expressed in the common practice of multiple identities (inter-référence in French) and the tacit recognition of interdependence, which temper their attraction for the idea of permanence and independence. 47 In this opening to the world and Otherness, we should not see a desire for the Québécois to cut short their connection with their historic cultural. Most people want to embrace the culture they inherited and regenerate it through a generous, thoughtful and empathetic relationship with the Other. Practically speaking, to welcome and recognize the Other in themselves without necessarily turning into the Other. 48 Likewise, we should not see the apparent weakening of support for independence among Québec's youth as a deterioration of the sense of identity or a reduction of their desire to form a nation. It is rather that the political form that the baby boomers associate with this identity and national impulse -independence -no longer convinces or seduces the post-baby boomers. The fact that Québecers, especially the youth, have never felt quite 'Québécois' and yet at the same time found themselves so attracted by the 'Canadian option' is not at all paradoxical. This dual-reel feeling smacks of neither the 'de-Canadianization' of young Québecers nor the 'Trudeauization' of their minds. As was true for the older generations, who all exhibited the same behaviour (and contentedness) to varying degrees, it appears that post-baby boomers place their future (and, by extension, Québec's) firmly in the heart of the central dynamics of Québec political culture, straining between the simultaneous desires of collaboration (without assimilation) and empowerment (without isolation) and the concomitant desires of transformation (without abandoning the Self) and continuation (without retreating into the Self).
Québec is changing, there is no doubt. We must not think, however, that the society's basic political identity matrix -which developed over time and is a matter of history, not essence -is about to crack. Although it is now borne by new stakeholders, the future of Québec is not about to leave its three customary paths: liberal pragmatism, progressive conservatism and quiet reformism. 
